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One of the most fundamental missions of a Torah Jew can be found in the Rambam at the end of the Laws of Chanukah.  There, he states, “Kol HaTorah kula nitna la-asos shalom b’olam, sheneemar ‘Dracheha darchei noam v’chol nesivoseha shalom’ – The entire Torah was given to promote peace in the world, as it is said, ‘Its ways are ways of sweetness and all Its paths are paths of peace.’”


That the common denominator of all Torah commandments is to ensure, foster, and promote peace is a remarkable declaration, especially by the Rambam who was expert in all of the 613 mitzvos.  How important this pursuit is in the eyes of Hashem can be seen from a Mishna in Pirkei Avos.  There we are taught, “Kol she’ruach habrios nochah heimenu, ruach HaMakom nochah heimenu – The person who people are pleased with can be certain that Hashem is pleased with him too.”


One of the absolute obligations of wise parents is to inculcate into their children  an abhorrence against all forms of fighting, feuding, and dissention.  We are taught that when Dasan and Aviram and their fellow conspirators fought publicly with Moshe Rabbeinu, even their infants were punished with death.  Rashi comments that although the human court punishes only from the age of 13 and the Heavenly court punishes from the age of 20, for the sin of machlokes, fighting, even babies die.


The Ramban, in Parshas Nitzavim [Devarim 29:17] sites the posuk, “Pen yeish bachem shoresh poreh rosh v’laana – Lest there be amongst you a root growing gall and wormwood.”  The Ramban explains that the word poreh means to propagate and it indicates that if there is a foul root in the parents it will flourish even worse in their children.

The Bad Influence of Quarrelsome Parents


Thus, if parents are quarrelsome and argumentative people, it is likely that their children will be even worse.  And therefore, if the parents engage in fighting that is punishable by death, their children can be taken away young because of the philosophy, “Mutav yamos zakai, v’al yamos chayev – Better that they should die young and innocent than old and guilty.”


How scary it is that children who grow up watching their parents fight in shul often turn out disrespectful and quarrelsome themselves.  On the flip side, parents who demonstrate to their children how to be pacifists and how to flee from the faintest sense of controversy raise peace loving children who are liked by all.


Let’s remember the wise recipe of Ben Zoma in Pirchei Avos, “Eizehu mechubad?  Hamechabeid es habrios – Who is honored?  He who honors all men.”  Relationships are almost always reciprocal.  If we demonstrate to our children that we can find what to respect in every person, they will reap the reward of being loved in turn by everyone around them.  On the other hand, the sefer Mivchar HaPninim states, “Mi sheyizora hasinah yiktsor charota – One who sews hate will harvest regret.”
A World War One Story


Let me tell you a story brought down in the preface of the sefer Minchas Adom.  During World War One, the saintly Rebbe Chaikel, Zt”l, Zy”a, was sitting in front of his home when he overheard two women quarreling.  One was elderly; the other was young and they were fighting heatedly over who had the 1st rights to rent a certain choice apartment.  Finally, in anger, the younger woman shouted, “What do you need this apartment for anyway?  In a short time you’ll take up new residence in the Beis HaChaim, the cemetery.” 


The older woman angrily answered back, only Hashem knows who is going to die first.  Rebbe Chaikel relates that only an hour later a bomb hit the block immediately killing the younger woman.  The older woman didn’t escape unscathed either.  She was holding an infant grandchild and when the bomb dropped, it fell from her arms and also died. The Minchas Adom concludes how we see from here the grave dangers of machlokes and that no side escapes its dreadful repercussions.


In 1904, when the Chofetz Chaim was already very aged, a dispute arose in Radin, his home town.  A group of people wanted to break away from the Chevra Kadisha, the burial society, and form their own splinter group.  (Splinter groups of all kinds seem to be the rage these days.)  The Chofetz Chaim got up to speak that Shabbos and said that the sin of dissention is very, very grave.
All of One’s Mitzvos May Be Lost


All the mitzvos one has done may be lost if one foments or participates in dissention.  He went on to say that he is sure that participants in this dissention will be called for an accounting by the Heavenly Tribunal.  They in turn will try to defend themselves by saying that they had a Halachic authority, the Chofetz Chaim, who didn’t protest.


Therefore, the Chofetz Chaim proclaimed, please do not use my name.  My sins are heavy enough.  I cannot assume responsibility for your actions.  He then broke down and cried and that was the end of the plans to make a breakaway Chevra Kadisha.  (cf. this story in Twerski on Chumash, Shaar Press.)
Teaching Our Children the Dangers

Of Getting Involved in Machlokes


We can extrapolate from the words of the venerable Chofetz Chaim how one stands to lose all of life’s religious efforts by foolishly instigating of even getting sucked in to a machlokes.  Forewarned is forearmed and therefore the horrific end of Korach, who was wise, great in Torah, and of impeccable pedigree, lost everything because he succumbed to the yeitzer Hara of dissention.  


I reiterate there is almost no greater gift that we can give our children than to foster in them a sense of dread and foreboding about getting involved in any type of fight, whether it’s shul politics, bungalow politics, office politics, family feuding, sibling bickering, marital fighting or anything else.  In the merit of our pursuit of peace, the common thread of Kol HaTorah kula, may Hashem bless of with long life good health filled with sweetness and happiness until the coming of Moshiach, speedily in our days. 
Reprinted from the November 1, 2015 website of Matzav.com

Eshet Yetfat Toar –
Reclaiming the Lost Sparks

By Rabbi Eli J. Mansour
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Parashat  Ki-Teseh  begins  with  the  perplexing  law  known  as  “Eshet Yefat  Toar.” This  law  applies  when  Beneh  Yisrael  go  out  to  war  and  take captives,  and  one  of  the  soldiers  sees  and  desires  an  attractive  captive.


The  Torah  requires  the  solder  to  take  her  to  his  home,  shave  her head  and  cut  her  nails,  and  then  wait  one  month.  If  he  still  desires  her after  a  month,  despite  her  unseemly  appearance,  then  he  is  allowed  to marry  her. 

Several Difficult Questions

This  Halacha  gives  rise  to  several  difficult  questions.  First,  how  is  it possible  that  a  soldier  would  experience  such  a  base  desire?  In  last  week’s Parasha,  Parashat  Shofetim,  we  read  that  certain  groups  of  people  were exempt  from  participating  in  the  nation’s  wars,  including  those  who  were concerned  about  transgressions  which  they  have  committed.

The  Sages  explain  that  this  applies  even  to  those  who  committed very slight  misdeeds,  such  as  speaking  in  between  the  laying  of  the  Tefillin Shel Yad  and  the  Tefillin  Shel  Rosh.  


And  thus  after  the  exemptions  were issued,  the  only  soldiers remaining on  the  battlefield  were  the  righteous Sadikim,  who  had  no  sins  on  their record  which  they  needed  to  fear.  How,  then,  could  the  Torah  be concerned that  a  soldier  would  feel  overcome  by  lust  upon  seeing  a  captive woman? How could  such  righteous  men  fall  to  these  base  desires?

Secondly,  why  does  the  Torah  require  the  soldier  to  go  through  this entire  process  of  ruining  the  woman’s  attractive  appearance?  And  why would  the  soldier  still  be  interested  in  marrying  her  at  that  point,  if  to begin  with  he  was  drawn  to  her  only  because  of  her  beauty? 

The Or Ha’Haim Ha’Kadosh’s Explanation

The  Or  Ha’haim  Ha’kadosh  (Rav  Haim  Ben  Attar,  1696-1743)  offers a  deep  explanation  of  these  verses,  one  which  exemplifies  the  depth  with which  the  Torah  must  be  studied  to  avoid  reaching  incorrect  conclusions.

Tradition  teaches  that  Adam  Ha’rishon,  the  first  human  being  ever created,  possessed  an  extraordinary  soul,  one  which  contained  within  it  all the  souls  of  all  people  that  would  ever  be  created.    

When  he  committed  the  sin  of  partaking  from  the  forbidden  tree,  this soul  “burst,”  as  it  were,  into  countless  “sparks”  that  were  scattered throughout  the  universe.


At  that  point,  the  Sitra  Ahara  (“Other  Side,”  meaning,  the  Satan  and forces  of  evil)  grabbed  many  of  those  sparks  and  held  them  captive,  so-to-speak,  with  him,  in  the  side  of  impurity.  Ever  since,  the  job  of  the  Jewish nation  is  to  reclaim  those  sparks  and  bring  them  over  to  our  side,  the  side of  purity  and  sanctity.    
Some Sparks Exist in the Souls of Non-Jews


Some  of  these  sparks  exist  in  the  souls  of  non-Jews,  and  these sparks are  recovered  through  those  non-Jews’  conversion  to  Judaism.  And thus  whenever  a  gentile  converts  to  Judaism,  we  can  rest  assured  that  he or she  possesses  a  sacred  spark  that  was  released  as  a  result  of  Adam’s  sin, and  has  now  been  recovered  and  rescued  through  that  individual’s conversion. 

With  this  in  mind,  the  Or  Ha’haim  explains,  we  can  begin  to  unlock the  mystery  of  the  “Eshet  Yefat  To’ar.” As  mentioned,  the  soldiers  who went  out  to  war  were  righteous  and  holy  Sadikim,  and  thus  when  one  of them  felt  attracted  to  a  captive  woman,  there  was  good  reason  to  suspect that  this  was  due  not  to  her  physical  appearance,  but  rather  because  of  the spark  within  her  soul.    

A  military  confrontation  with  a  gentile  nation  brought  these  righteous soldiers  into  contact  with  non-Jews,  some  of  whom  may  had  been  in possession  of  a  holy  spark  awaiting  its  rescue  from  the  clutches  of  the Sitra Ahara.


And  if,  indeed,  the  woman  in  question  possessed  such  a  spark,  then the  soldier  was  encouraged  to  have  her  convert  and  marry  her. Before  he did  so,  however,  he  was  required  to  first  ascertain  that  his  feelings  of attraction were  indeed  spiritual,  and  not  physical.

Bringing this Woman to His Home


The  soldier  would  therefore  bring  the  woman  to  his  home  and  spoil her  attractive  appearance.  If  he  still  experienced  desire  for  her,  then  it could  be  assumed  that  he  was  drawn  to  the  spark  within  her  soul,  and  he would  thus  marry  her.

This  reading  explains  the  shift  in  the  Torah’s  terminology in describing the  soldier’s  feelings  for  the  woman.  First,  the  Torah  writes, “Ve’hashakta  Bah”–“You  desire  her.” The  word  “Hashakta”  refers  to  lust,  a purely  physical  craving.    But  later,  after  describing  the  required  procedure of  bringing  the  woman  into  one’s  home  and  having  her  cut  her  hair,  the Torah  says,  “Im  Lo  Hafasta  Bah”–“If  you  do  not  want  her”–  then  she should  be  returned  to  her  homeland.

The Different Verb – “Hafasta”


Here  the  Torah  employs  a  different  verb  –“Hafasta”–  which  refers  to a  rational,  genuine  wish  for  something. This  is  not  an  irrational,  physical attraction,  but  rather  a  wish  borne  out  of  rational  understanding.  If  the soldier  feels  a  genuine  liking  for  the  woman  after  her  physical  appearance has  been  tarnished,  then  we  can  rest  assured  that  he  is  drawn  to  the  spark in  her  soul  awaiting  its  release,  and  he  thus  marries  the  woman.


Otherwise,  it  is  clear  that  he  was  drawn  only  to  her  physical  beauty, in  which  case,  the  Torah  instructs,  “Ve’shilhatah  Le’nafshah” –  he  must send  her  back  home,  and  may  not  marry  her.
Reprinted from this week’s website of The Edmond J. Safra Synagogue of Brooklyn.
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The Greatness of Man
R’ Ben Tzion Shafier

Founder of TheShmuz.com

[image: image3.jpg]



“If a man shall commit a crime whose judgment is death, he shall be put to death, and you shall hang him on a tree.” — Devarim 21:22

The Punishment of Stoning


Of the four capital punishments in the Torah, the most severe is s’kilah. After being killed, the criminal is hung publicly for all to see so that others will learn not to do as he did. 


Yet the Torah warns us that his body should not remain hanging for too long. He must be buried that day because it is an embarrassment to the King to let him hang. 


Rashi explains: “It is an embarrassment to HASHEM to have a human being hanging because man was formed in the image of HASHEM. Since the Jewish people are called `sons of HASHEM,’ the shame is even greater. Therefore, the body must be taken down that day before sunset.” 


Rashi then gives a moshol. This is comparable to identical twins. One brother rises through the ranks and eventually becomes king. The other brother turns to a life of crime. Eventually, the hoodlum is caught and hung. Since he is identical to the king, anyone passing by would proclaim, “Look! The king has been hung!” not realizing that it is actually his twin. 


Rashi explains that it is for this reason that the Torah commands us not to leave the body hanging too long. A person is made in the image of HASHEM, and it is an embarrassment to HASHEM to leave His likeness hanging. 


This Rashi is very difficult to understand. This moshol implies that one passing a hanging human would on some level mistake him for HASHEM. 


This seems preposterous! No one would mistake man for HASHEM. HASHEM created the heavens and the earth; man can barely make it through his day. HASHEM lives on for eternity; man puts his head down to sleep, not knowing whether he will ever awaken. How can anyone mistake man for the Creator? What is Rashi trying to teach us with this moshol? 


The answer to this question can be found by understanding a different perspective of man.

Replica vs. Representation


If you ride the elevator to the 86th floor of the Empire State building, you will find a gift shop selling models of the very building that you are standing in. Those are replicas. A replica reminds a person of the original. Granted it is in miniature, and granted no one would mistake it for the original, but it carries, almost in caricature form, some reminiscence of the original. 


A flag, on the other hand, is not just a piece of cloth that reminds us of a particular country. It stands for and symbolizes the nation itself. It is a representation of the county. The American flag is not allowed to touch the ground. It would be considered an affront to the people it represents. So too, a throne is more than a seat the king sits upon. It embodies the distinction and nobility of the king. If one sits on the king’s throne, it is an affront to the king’s honor. 


If the Torah were teaching us that man was a replica of HASHEM or even a representation of Him, it would be a huge perspective change in the way that we view man. Rashi seems to be saying that man is far more than a replica of HASHEM, and even more than a representation of HASHEM. Man is in a completely different category. To understand this Rashi, we must understand the role that HASHEM gave man in the universe. 


All physical manifestations have a spiritual counterpart

Chazal explain to us that all physical manifestations have a spiritual counterpart. The spiritual counterpart of Creation is maintained by man. If he accomplishes his mission in the world, he elevates himself and the world along with him. If he doesn’t live up to his role, then both he and the world that depends upon him become damaged. In the case of Adam, one sin caused a radical change in the destiny of the world and mankind. HASHEM placed the “keys of Creation” into man’s hands.


We don’t see this because we look at the world in its physical form and see a static existence. Physicality is. Matter exists. A solid piece of wood is unmoving and inert. However, if you were to ask a scientist about that seemingly solid piece of wood, he would tell you it is actually comprised of electrons spinning around in constant motion. There is far more to it than meets the eye. 


So too, the spiritual dimension of existence is in constant flux, ever changing. For its continued existence, it requires man’s input. His actions and decisions fuel the spiritual state of existence, and therefore the physical as well. 

Man as a Partner in Creation


HASHEM is the Creator and Maintainer of the world. The entire cosmos is dependent upon Him. HASHEM put man in the center of Creation and made the world dependent upon him. If we were fully attuned to the Torah’s view of man, we would see him as the maintainer of physicality. In that sense, he is almost like a little creator – the world depends upon him for its existence. 


This is what Rashi is adding with his moshol. If one truly understood the basis of the universe, he would see that man is far greater than even a replica or representation of HASHEM. Man is so great that he could almost be mistaken for a creator. 


The Torah is teaching us to view man in a very different light. We should look at man and gasp, “That is a man! Man is created in the image of HASHEM! How much honor and accord is due to that great person!” Obviously, this concept will greatly affect the way we treat others. But just as significantly, it will impact the way we view our own potential and how much we should come to expect from ourselves. 

Reprinted from this week’s website on TheShmuz.com This is an excerpt from the Shmuz on the Parsha book.
Rabbi Yosef ibn Tzaddik zt"l


Rabbi Yosef ibn Tzaddik zt"l was born approx. 1075 - died 1149. He was born in southern Spain and died in Cordova, Spain. As a dayan/rabbinical judge in that city for the last eleven years of his life, R' Yosef served on the same bet din/court as R' Maimon, father of Rambam. 

R' Yosef, a disciple of R' Yitzchak ibn Giat, delved deeply into philosophy, and his fame rests upon his religious philosophical work, Olam Kattan, in which man is portrayed as a miniature world. Originally written in Arabic, Olam Kattan was translated into Hebrew by R' Moshe ibn Tibbon. 

Rambam, in a letter to R' Shmuel ibn Tibbon (father of R' Moshe), wrote, "Although I have not seen Olam Kattan, I am familiar with the man and his work, and I recognize both his and his book's value." 

In later centuries, when the study of philosophy became a matter of controversy, Olam Kattan was cited by poskim/halachic authorities as an example of an unobjectionable philosophical work. 

R' Yosef also wrote a book on logic, which is quoted in Olam Kattan, but has been lost. Later writers acclaimed R' Yosef's poetry; however, only a few pieces and some liturgical compositions appearing in North African machzorim have been preserved. (Sources: The Artscroll Rishonim, p. 73 & 177; She'eilot U'teshuvot HaRashba Vol. I, No. 418; She'eilot U'teshuvot Rema No. 7. 

Note that the cited responsum from She'eilot U'teshuvot HaRashba is a letter to Rashba, not by him. The letter, known as Iggeret Ha'hitnatzlut/ "Letter of Apology" was written in response to Rashba's banning the study of philosophy for those below the age of 25. Its author was R'Yedayah Ha'penini, a 13th century sage from France's Provence region, who also cites R' Yosef's Olam Kattan in his other works - Hamaayan)

Reprinted from the Parashat Ki Teitzei 5778 whY I Matter parsha sheet of the Young Israel of Midwood in Brooklyn edited by Yedidye Hirtenfeld.

Insights into “Divorce” Or Overcoming Spiritual Difficulties
From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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The Lubavitcher Rebbe, zt”;


The Rabbis of the Talmud differed in opinion as to when a couple may divorce. According to Shammai, such a drastic step may be taken only "if he finds some unseemly thing in her," as it says in this week's Torah portion, Ki Tetzei--i.e., that the marital bonds were broken and adultery had been committed. 


Hillel took a different approach. If marital life becomes so unpleasant that husband and wife are at cross purposes (Hillel uses the example of a wife deliberately burning her husband's meal), divorce is permitted. Rabbi Akiva was even more lenient in his ruling, and permitted divorce on weaker grounds.

The relationship between the Jew and his world is often likened to that of husband and wife. Just as Divine Providence determines one's spouse, it also determines one's situation and particular set of chal-lenges. Divine Providence places each Jew into precisely those circumstances where he can carry out his G-dly mission in life--transforming his corner of the world by allowing G-dliness to illuminate everything.


Here, divorce has another meaning. If a person is not at all satisfied with his lot in life and seeks to change his environment that too can be considered a "divorce." But if it is only through Divine Providence that each of us is given influence over a certain limited area, when are we permitted to "divorce" ourselves from the status quo and pursue another course of Divine service?


Shammai believed that an individual is obligated to put up with even the most harsh and trying circumstances in life, saying that it is precisely in those challenges that his mission lies. Only on the condition that these circumstances present an "unseemly thing," that is, become incompatible with a Torah way of life is it permissible to "divorce" oneself from the present situation and move on to another.


Hillel taught that merely seeing that one's efforts are not bearing fruit is cause to change direction and move on to new challenges. If persisting in one's course of action reaps no benefit, drags the person down spiritually and only leads to a "burnt dish," why persist?


Rabbi Akiva taught that it is permissible to change track even if only because a more attractive one beckons. As soon as a person loses interest in what he is doing and thinks that he will be better able to serve G-d in another context, it is permissible for him to make the change, for indeed we are supposed to serve G-d with love and joy.


The actual ruling was according to Hillel's opinion. If a person is truly successful in imbuing his surroundings with holiness, and his only complaint is that he finds his present environment unsatisfying, this is not enough reason to abandon his present course. Life's obstacles and hurdles are not necessarily pleasant. G-d may want that individual to succeed in just those areas he finds most difficult. Only a total lack of a sense of purpose, a "burnt dish," is sufficient cause to change.


This is the strict interpretation of the law. But it is far preferable that we try to act according to its spirit as well. No matter where we find ourselves or with whom we come into contact, and no matter how difficult the challenges placed in our path may be, we must always seek to bring holiness into the world, for that is the mission of every Jew.

Reprinted from the Parshas Ki Tetzei 5752/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Rabbi Berel Wein

On Parashat Ki Tetitzei
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The Torah in this week's reading speaks about wars against our enemies. Unfortunately, over the long period of Jewish history and today as well there is no shortage of enemies arrayed against Israel and the Jewish people. The Torah does not enumerate who these enemies are. It just states generally that there certainly will be enemies and constant struggles and challenges, a strange but unremitting enmity towards the Jewish people, the Jewish state and Judaism itself.


And, to complicate this matter even further, rabbinic literature has identified the major enemy to be overcome as the personal weakness of all the Jewish people generally and of individuals Jews in their own right. Part of the problem of all great military strategists has been to identify the true enemy, and to deal with the core of the problem and not only with the periphery. That is why espionage, spies, informants and military intelligence are so much a part of warfare from time immemorial.


It is therefore important to note this observation of the Rabbis that our main enemies may not be external foes and forces but rather internal weaknesses as lack of confidence in our true mission and ourselves. Throughout human history the symbol of the Trojan horse has dominated the imagination and planning of all armies and governments. Of course, overwhelming external force, that no amount of internal courage and selflessness could overcome, has conquered nations. But it is no less true that mighty empires have also collapsed because of internal weaknesses and unsustainable constraints.


Life is a constant struggle with ourselves, with our base instincts, with our selfishness and greed, our desires and lusts. It is a war that we fight with ourselves daily and it is a cruel war because it knows no compromise nor cease-fire. The example of the non-Jewish woman taken in war by the lust of the moment, described for us this week's Torah reading, is meant to be the paradigm for all our struggles to remain upright and human despite financial, physical and political temptations.


They Torah instructed us to survive these wars by always choosing life over death, right over wrong, holy values over temporary temptations. The problem is that many people do not realize that they are engaged in such a struggle and arrive at the battlefront unprepared and ill armed. Knowing next to nothing about their identity and character, Jews, ignorant of the lessons of Jewish history and the values that have been taught to us by previous generations, are unable to identify the enemy. They form a circular firing squad that is self-destructive to themselves and others.


Freedom becomes licentiousness and achievement is forced to give way to entitlement and never-ending dependency upon others. Any careful study of the words of the prophets of Israel during first Temple times will notice that they reviewed all the external enemies that they then faced, and in the end eventually conquered Israel as being manifestations of the internal enemy that was destroying Jewish spirituality and sense of godly mission and purpose. This is a lesson that our generation should certainly also take to heart.

Reprinted from this week’s website of Rabbi Wein. 

Thoughts that Count

For Parashat Ki Tetzei
When you go forth to war against (literally "above") your enemies (Deut. 21:10)

When you go forth into battle with complete trust in the G-d of Israel, secure in the knowledge that G-d stands by your side to assist, you are automatically "above" your enemies as soon as you embark on your mission. (Likutei Sichot)

That which comes out of your lips shall you keep and perform (23:24)


The sentiment of the modeh ani prayer thanking G-d for restoring the soul to the body and recited immediately upon awakening in the morning, should carry through the rest of the day as well. One should always conduct oneself with this fundamental fact in mind. (Likutei Sichot)

And he may write her a bill of divorcement (Deut. 24:1)


Why is the Biblical "bill of divorcement" ("sefer k'ritut" called a "get"? Because the letters of the word "get," gimel and tet, are never found next to each other in any word of the entire Torah--the Five Books of Moses, the Prophets, or the Writings!

Remember what Amalek did to you (Deut. 25:17)


Why does the Torah use the singular form of the word "you" instead of the plural?

The early chasidim explained: Amalek, or the Evil Inclination, gains a stronghold only in an individual who is stand-offish and reclusive from the rest of the Jewish People. He who considers himself part of the larger whole and stands in unity with his brethren cannot be harmed by Amalek. (Maayanei Hachasidut)
Reprinted from the Parshas Ki Tetzei 5752/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Rav Avigdor Miller on Watching Television L’sheim Shamayim
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QUESTION: If we would listen to you, and not watch television and not read the New York Times, then how could Orthodox Jews keep themselves informed of current events which might affect the Jewish community? 
 
ANSWER: The truth is that the vast majority of Orthodox Jews are not the ones who manage the affairs of the Orthodox community. So you can leave that for the big minds who are actually responsible for the Orthodox community. 

The fact that you are going to listen to television or read the New York Times is not going to help the management of the Jewish community at all. It's only for your own amusement and your own entertainment that you're doing it, and that's just your excuse. TAPE # 144 (November 1976)

Reprinted from the August 20, 2018 email of Toras Avigdor.
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